PHILO OF ALEXANDRIA I studied this notion in Philo in relation to the theory of the Ages of Life 3 . This theory, which is classical in Greek philosophy, reappears in Philo and acts as a frame for the development of the soul from the first age (complete subjection to the impulse of the irrational) to adulthood and the threshold of contemplative life. The soul progress through several steps, or ages, which include the appearance of reason, that of malice, the victory of reason, and the development of virtue with education and the acquisition of culture 4 .
However, I also found in Philo interesting developments on Adam, although less as the cause of our miseries than as a type of man 5 . Philo distinguishes between the man created according to the image and likeness of God, who enjoys the fullness of the divine spirit ; the fashioned man, i.e., the good Adam put in charge of the garden of his own soul and growing the trees of virtue, but exposed also to the trial of the tree of the knowledge of good and evil in his moral conscience ; the fallen Adam, who is a type of sinner and of repentance ; finally, the "sons of Adam" who are the descendance of Cain, hardened and unrepenting sinners and atheists, which perished in the Deluge 6 .
Since, according to Philo, biblical models stand for our moral constituency, we are a mixture of many biblical types, with the predominance of certain of them 7 . Basically, and sometimes almost perfectly, we are the man created according to the image of God 8 . But, as members of the race of Adam, sin enjoys a priority in our soul A third aspect of Philo's notion of original sin is the notion of "defilement"
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. Defilement is communicated to individuals in many ways, particularly through birth. According to Leviticus, a child needs circumcision in order to remove the defilement inherited from the womb, and a sacrifice must be offered for his purification. The mother also is defiled : intercourse makes a purification necessary for the couple ; menstruations and delivery bring about an impure blood. Circumcision and purifications are necessary in order to enter the court of the temple, to sacrifice, and even to obtain the remission of sins. This is pure Levitical theology and practice in Judaism. These impurities are cured by circumcision and purifications 12 .
In relation to circumcision and purifications, we must understand that Philowho requires the material act 13 -extends the requirements and meaning of these rites to the moral life, far more important in his opinion than the material aspect, but in agreement with it. Whereas the prophets seemed to substitute Ethics for Ritual, Philo, through a reflection on the moral implication of rites, established a continuity between Ritual and Ethical life 14 . Therefore, considered as defilement, original sin in Philo is connected with birth. However, the circumcision on the eighth day does not presuppose the existence of a moral evil, of a sin properly speaking, in the baby at birth. A baby is not circumcised for the forgiveness of the Adamic sin. It is a mere question of Levitical defilement. The real moral purification takes place later, and is related with the idea of the priority of the passions, of the flesh, and vice in the soul. Here Philo is in agreement with the Greek theory of the Ages of Life. We can also say that he agrees with the biblical notion of the flesh.
According to the theory of the Ages of Life as understood by Philo, a baby is "pure wax" as not having yet lived in good or evil. But, because of the pressure of the passions and of poor early education, he will turn to evil before turning to virtue under the guidance of reason. Finally, in Legum Allegoriae, Philo uses the illustration of the temptation of Adam by Eve to explain the idea that the mind, turning away from direct knowledge from God, yields to sense perception and becomes the slave of the flesh.
Philo recognizes a historical loss of mankind in Adam l6 , not a transmission of the sin of Adam. For Philo, Adam is more the type than the cause of our own failure to master the irrational part. Philo is interested in what happens in our hearts according to the Adamic allegory, not in the past event as such.
ORIGEN
Regarding original sin, there are important similarities between Philo and Origen. There are also important differences owing to the Christian faith of Origen.
A. Pre-existence and original sin
It seems right to discard old scholarship which ascribed to Origen without distinctions the teachings of Timaeus on the pre-existence of the soul and a fall resulting from a sin in a previous life 17 . Actually, the image of the "cooling" of the nous into bpsuche, and its restoration as nous is one illustration among many others, such as the mirror looking askance, the spoilt painting, etc. which Origen uses to express the idea of fall and restoration 18 .
In his fight against the Gnostics who accused the Creator of injustice, Origen tried to resolve the problem of diversity and inequality by a fall resulting from neglect of participation in the good in the beginning, ultimately by the free-will of the creature 
B. Devil and original sin
It seems that the importance of the Devil was so predominant in early Christianity, and particularly in Origen, that the Redemption was conceived as a ransom paid to the devil 27 , and Christian life as a fight against the "Strong one", from beginning to end 28 . Therefore, original sin could only be represented as captivity of the Devil, from which there is no human escape 29 . Christians who admit the necessity of demonic influence 30 . He maintains the power of free-will to approve and disapprove the suggestions of the Devil 31 . He considers the fight against devils as a fair matching of individuals against individuals, allowed by God for our training and victory. Moreover, the Devil can only foster evil desires existing in our soul ; he cannot force our will 32 . Finally, all the temptations do not come from the Devil, but also from ourselves, even sometimes from God 33 .
If we can say that the Devil killed Adam and the whole human race in Adam when he took away from him the true life 34 -which is spiritual -, we must admit, however, that, in our fallen condition, we preserve the sense of good and evil, and the presence of the divine Word in our human reason 35 .
Philo does not offer any parallel to such a theory of the Devil, but he may have provided Origen with the corrective which enables him to escape a psychosis of the Devil, and to make a positive and well balanced analysis of temptation.
C. Ages of Life, and original sin in Origen
In the same manner as in Philo, the classical theory of the Ages of Life remains in Origen the basic system of the development of the soul and combines with the biblical teachings on flesh and spirit and on the necessity of education as pointed out in biblical wisdom writings and provided in the catechumenate.
In Commentary on Romans, Origen writes : "Certain Greeks rightly taught that in our mortal and rational race, when reason reaches its full development, vice necessarily appears first, and later on, with time and application, vice is overthrown and virtue arises 
E. Adam
The opening of the eye of Adam to earthly things, and its closing to the contemplation of heavenly things, turns the good Adam, a righteous man and a prophet, into a slave to passions and vices 42 . From the man created according to the image of God, he becomes, as his name indicates, "Adam", the image of the "Earthly", 38 Origen learnt from Paul that the whole human race is included in Adam and shares in the curse which his sin brought upon the earth 44 . The serpent which beguiled Eve, also poisoned her posterity 45 .
Had Adam chosen life, according to Deut. 30: 15, things would have turned differently for him and his race 46 . But like Philo, Origen is more interested in the present situation than in the "would-be".
As belonging to the race of Adam, but contrary to Adam, we put on the earthly first, and then must convert to the heavenly 47 . As "sons of the wrath", all sinners must circumcise the foreskin of their heart, master the flesh, mortify their members 48 .
Since the Divine Word is communicated through human reason, the saints of the Old Testament and all of the human race enjoy a way to come to Christ independent of the Incarnation, and therewith a source of purification 49 . The Incarnation adds a new way of salvation, more adjusted to our present condition, and efficient 50 . Origen considers the theory of Traducianism as a hypothesis which he must maintain as an alternative to the Platonic theory of the incarnation of a pre-existing 43 198 soul sent from heaven 54 . Actually, he rejects the two theories in their crude form, i.e., respectively, as transmission of the soul in the seed, and as reincarnation 55 . But he must explain the diversity and inequality of men in their origin without joining the Gnostics who accuse the Creator of injustice.
His answer is that the soul inherits spiritual seeds from ancestors, and adds its personal contribution. Therefore, the seed in its spiritual nature is the fruit of works and merit. Origen proposes a kind of "moral Traducianism", which is of the utmost interest for the question of original sin 56 .
Origen does not grant much importance to the seed of Adam, which is found in Abraham, indeed, but seems to represent mediocrity rather than wickedness, and is superseded by the seeds of Seth, Enos, Enoch, Noah, Sem, finally by the seed resulting from Abraham's own works 57 .
Origen asks how we can be "sons of Abraham". His answer is that we can reach the same spiritual worth by other means, because our particular ancestry -our fathers -is not the ancestry of Abraham. Pharisees and Sadducees rightly claimed their dignity as "seed of Abraham", but they were not "sons of Abraham" because they did not do the works of Abraham. Therefore, what is essential in order to be "sons of Abraham", is to do the works of Abraham 58 .
Similarly there are "sons of the Devil", those who perform the works of the Devil. And all will join their "fathers" after death : either Christ and the Patriarchs, or Cain and his descendance 59 .
Finally, there are those "born of God", who cannot sin (I John 3: 8-10) 60 .
We do not inherit the seed of Cain and of his descendance, because "God destroyed the seed of Cain in the Deluge" 61 . It was, indeed, a good way to stop the "Traducianism" of moral evil. Unfortunately, we can always perform the works of the Devil, and repeat the sins of Cain. Moreover, if, according to Origen, nobody is completely deprived of good and salutary seeds 62 , we must admit that we all also inherit seeds of evil in larger or lesser quantity.
G. Defilement and original sin
I noted in Philo the importance of the ritual of purities in practice and in its moral extensions, particularly the defilement coming from birth and its moral symbolism. Although affirming the Christian freedom from the observance of the levitical laws on purities 63 , Origen inherits the moral interpretations inaugurated by Philo, and even the existence of a real defilement attached to birth.
In Homilies on Luke we read that no soul is spotless from the beginning, that a macula (stain, defilement) must be removed in order for the soul to be immaculata 64 . Even Jesus needed a purification a sorde (uncleanness) -not from sin - 65 , for he put on the dress sown in corruption, although he was not defiled, like all other men, in his Father and mother. A sacrifice was offered for his purification.
The defilement attached to birth is independent from personal sins, and even from sins committed by forefathers. It is related to birth, to the impure blood accompanying birth, and it has some similarity with the blood of menstruation and with the loss of seed of the male 66 . Origen also sees in intercourse a kind of shame which prevents the presence of the Holy Spirit and prayer 67 .
Origen brings forth as evidence for a defilement at birth regardless to personal sins, infant baptism which, for him, cannot be given for the remission of sins, but only for the removal of the macula attached to birth 68 .
Regarding original sin, Origen can repeat the statement of Psalm 51 ascribed to David, "My mother conceived me in sin." It seems that, from a mere question of impure blood, he passes to the consideration of the defilement of our sinful condition and of our past sins, just as the Psalmist probably himself did 69 .
H. Baptism
Origen does not theologically relate baptism to the fall of Adam, but to the typology of Exodus.
The image of the crossing of the Red Sea, and of leaving Egypt for the desert where the people of Israel is trained by Moses and taught in the Law, becomes in Origen, as it was in Philo, a symbol of purification from the passions, and of the catechumenate 70 . Philo developed the same symbolism 71 .
In this context of thought, Egypt represents a beginning in evil, and the Exodus a moral and religious conversion. Egypt also figures the body which enslaves the soul, and Pharaoh, who, not allowing the service of the true God to take place, becomes the champion of an earthly and atheistic philosophy.
Origen reinforces this outline. Egypt is attachment to carnal vices, dépendance on demons, enslavement in the life of the body, in the image of the earthly man 72 . We all begin in Egypt, in the moral laxity and doctrinal error of youth, before reaching virtue through reason and education 73 . We must all "descend to Egypt", fight the temptation of Egypt, remove the "shame of Egypt" from ourselves 74 .
The Apostle Paul sees in the Exodus from Egypt a figure of the purification of baptism. Origen accepts this Pauline tradition 75 , and sees in the crossing of the Red Sea the mystery of our burial and resurrection in Christ through baptism 76 .
However, Origen prefers to spread the interpretation of baptism over two crossings instead of one. The first is the crossing of the Red Sea, and the second is the crossing of the Jordan. The first is closer to the renunciation of catechumens to idolatry, and leads them to instruction in the Law and its purifying influence. It is baptism, indeed, but in some regard superficial, fragile, still in need of the guidance of Moses 77 .
The second crossing is that of the Jordan, the "river which rejoices the City of God", a symbol of Christ 78 . Baptism now becomes deep and serious, and focusses on the mystery of Christ. It consists of sharing in Christ's burial and resurrection. We mortify our members, and we are renewed, regenerated, by the Spirit of God 79 . Origen likes to relate this baptism in the Jordan to the "second circumcision" accomplished by Josuah after the crossing 80 . This "second circumcision", or "circumcision of the heart", removes the impurities which prevent the edification of the "new man" with his "internal senses" and his ability to see God. With the baptism in the Jordan we are already living in the heavenly Kingdom in its eschatological reality 81 .
Josuah removed from the sons of Israel the "shame of Egypt", and "he was exalted". Our Josuah -Jesus -, in the mystery of baptism, in the exaltation of the cross, removes from our hearts the "shame of Egypt", i.e., the servitude of the flesh, which is far more difficult to uproot, because internal, than idolatry 82 .
Origen warns the catechumens against returning to the "shame of Egypt", after baptism, that is, against maintaining the routine of sin and going back to the old habits and vices of the flesh 83 .
In addition, a return to the "shame of Egypt" implies the prostitution of a member of Christ, and the profanation of a temple of the Holy Spirit 84 . A Christian returning to sin can be purified only through a baptism of fire, i.e., through penitence 85 , unless he/ or she has repented and become an accuser of self while "on the way", before being accused by the Adversary on the Day of Judgment 86 .
Therefore, Origen would have defined the original sin as our evil beginning in Egypt, an image belonging to the biblical language of baptism, instead of emphasizing the inheritance of Adam's sin. Adam was not a prominent figure like Abraham or Moses in the gallery of the Fathers. Paul "dramatized" the case of Adam, in whom we have all sinned, only, it seems, in order to show salvation in Christ, the New Adam.
CONCLUSION
Origen does not rely on infant baptism as a model for his theology of original sin and baptism. He interprets the sin of Adam as a loss for mankind, indeed, but counterbalanced by the presence of the Word from the beginning, the gift of the Law, the mission of the prophets and of Christ. The seed of Adam is unimportant. Baptism is the remission of our sins and our integration to Christ's Mystery. In the case of children, who have not sinned, baptism only purifies the defilement of birth. We must also remember that there is a priority of evil which results from the predominance of the flesh before the development of reason. Origen agrees with biblical statements affirming that we are sinners from the beginning 87 .
As in Philo, in Origen Adam is still a type : the type of the "earthly" man, and the type of the sinner who repented. We cannot ascribe to him the classical notion of original sin developed by Augustine. Paul's sentence, "In Adam we all sinned" does not have the same meaning in Origen and in Augustine. In Origen it means the universality of sin. In Augustine it means the inheritance of sin.
But, besides Augustine's so-called "historical" interpretation of the original sin, which seems to discard, or absorb, all other explanations, it is not pointless to notice -with a bit of humour -that Augustine himself witnesses to another view of original sin, unrelated to Adam, well known in Greek literature, in Philo of Alexandria, in Origen and other Fathers, the theory of the Ages of Life. The terrible report of the sins of babies which he gives in the beginning of his Confessions is the best illustration of the "first age" in which the child is totally subjected to the influence of his passions and of his environment.
One word seems to contain the essential teaching of Origen on baptism: the Mystery of Christ. In relation to it, everything else is but image or preparation. One does not build a theology on the basis of the original sin, but on the Mystery of Christ. In baptism rightly understood, we get rid of the "old man", and die to sin ; then, being raised again together with Christ, we are regenerated and live to God.
Origen's notion of original sin might, by the variety of its aspects, help today believers and theologians to look into early Christian tradition for more than one way to conceive of our sinful origin, and to accept one answer without rejecting the others. It would also free us from the now impossible Augustinian system of original sin abusively built on the corner-stone of Adam. Certainly, sin is as old as mankind, and its beginnings in ourselves is beyond remembrance. The story of Adam and Eve remains a powerful symbol of this mysterious reality.
